And I get this feeling as I watch these people pray in the middle of the city, as I watch them pray as staging protest. They're praying from positions physically, and from stations of life sorta theologically and philosophically, that are considered in the United States to be discardable, unnecessary, in need of conversion. But what their praying in the sorta secret place of blackness shows me is that they breathe and in the fact of such breathing we should cherish it.
I'll say more soon but this is getting to be too long, 
THE JUBILEE OF 2033

Zach Blas
Recently, I have found myself reimagining Derek Jarman's 1978 queer punk film Jubilee. At its start, Queen Elizabeth I asks her adviser John Dee to summon forth a spirit in which to converse. After descending, the spirit Ariel offers Elizabeth a future vision of England. Through thick, black smoke, a collapsed and lawless London emerges, composed of fallen buildings, roaming, armed gangs, and a burning stroller. Here, the punk present of the late 1970s is rendered as a futuristic dystopia. Every time I watch this film, I find myself wondering how this scene could be rewritten for the early twenty-first century. What pressing question might a political leader ask the spirit Ariel now? After globalization, the rise of highfrequency trading, and the continued Googlification of public infrastructure, might knowledge be sought not about a particular country but about a major planetary structure or institution? 1 One inquiry could concern the future of the Internet. In such a remake Easterling (2014: 23) would term an "alternative extrastatecraft," suggesting a mode of infrastructure governance that is counter to "most global powers." In recent years around the world, technologists, activists, and artists have begun collectively building networks that do not rely on the corporate infrastructure of the Internet as we know it. From Hong Kong to New York, such network alternatives to the Internet are typically deployed to evade surveillance as well as remain functional during an Internet shutdown. 4 Additionally, community-oriented initiatives, like the Digital Stewards in Detroit, teach neighborhoods how to build and maintain their own autonomous mesh networks. 5 This "contra-internet" activity, as I prefer to name such endeavors, exposes a political horizon of transformation beyond the Internet, to an infrastructural commons that is beginning to thrive. Practically, an infrastructural commons -or "an open infrastructure of information and culture," as Michael Hardt and Antonio Negri (2009: 308) describe it -supports communication that is not proprietary and enables sharing, producing knowledge, and being together outside structures of privatization and surveillance.
What is the investment of queerness in an infrastructural commons? Tim Dean provides a unique starting point to consider this question, as his critique of networking is founded on a queer ethics of cruising. Concluding his book-length analysis on barebacking subcultures, Dean (2009: 176) offers up "cruising as a way of life," which he defines as a promiscuous openness to alterity. To advance his argument, Dean uses Samuel Delany's distinction between contact and networking. Contact, Delany (1999: 129) explains, can be understood as the crossing of "class lines in those public spaces in which interclass encounters are at their most frequent." Delany's examples for contact include conversation in a grocery checkout line or bar as well as masturbation between two men in a public bathroom. Alternately, networking consists of modes of social engagement that are "heavily dependent on institutions to promote the necessary propinquity" (ibid.). Parties, conferences, and classes are all instances of networking, according to Delany. Spaces of networking, Dean continues, are often privatized and therefore narrow risk and diminish pleasure. Crucially, Dean's use of networking is not restricted -or even primarily oriented -around communications infrastructure. For instance, when one cruises in a gym in which membership is required, one partakes in networking, not contact. Dean's critique of networking, then, is not strictly concerned with a moralism of bodily presence over technically mediated interaction (even though he ultimately favors bodily contact); rather, it is a critique of networking as a securitization against the public and the unknown. Preferring contact, Dean locates his queer ethics of openness, risk, and alterity resolutely against networking's foreclosure of potentiality.
Yet if today's network infrastructures cut across myriad aspects of existence -queer and all -then perhaps another kind of queer ethics is needed. This would be a position that no longer vies between contact versus networking but networking versus contact in network infrastructures. Instead of only prizing the physical contact of bodies, let us move the network forward -out of the Internet and into the infrastructural commons! -by practically experimenting with forms of queer life and relation that might come after the Internet. Such a project would attend to questions such as how can filter bubbles be burst so that knowledge can be circulated and shared beyond algorithmic personalization and individualism? How can "platform capitalism" be thrown asunder, in order to build infrastructure that operates like agoras (Srnicek 2017: 36)? How can policing be subtracted from network infrastructure, in order to protect vulnerable populations from insidious dataveillance? In the spirit of Delany and Dean, a queer infrastructural commons may also foster new avenues for sexual encounters, far beyond the interface aesthetics of Grindr. These fantastic and nascent pursuits would undoubtedly stretch the meaning of alterity in any queer ethics. Indeed, a queer infrastructural commons may even surpass the network form itself, opening up to other forms of organization yet unknown.
One of Queen Elizabeth I's encounters with the future in Jarman's Jubilee takes place in what appears to be an autonomous women's center. Equipped with a modified globe depicting geopolitical insults and a history book-cum-zine, the queer punk Amyl Nitrate delivers a lecture. She speaks on the histories of England but also fantasy, desire, and their relations to reality. Concluding her talk, Amyl Nitrate pronounces, "But I wanted to dance. I wanted to defy gravity." In the jubilee of 2033, I picture a renegade transhumanist turned feminist technoscientist delivering a queer futurist prophecy, disguised as a TED Talk. They mock Google's ethical slogan, "Don't be evil," critique Silicon Valley's colonization of the social, and challenge the audience to imagine a reality beyond networks. Yet they finish with the exact same words as Amyl Nitrate. Without a doubt, the flourishing of an infrastructural commons contra the Internet may indeed feel like defying gravity, but the desire for and work toward such a project is a commitment to a potential queer future worth cruising. 
